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Kamadeva is the divine figure of desire and love, interpreted in these Theosophical sources 
through an early Vedic meaning wider than romantic attraction. H.P. Blavatsky and Professor 
Iyer associate him with the first creative impulse and with a desire for universal good. Their 
inquiry concerns love before it narrows into possession: the movement toward manifestation 
through which desire, mind and compassion are contemplated together.

The key to understanding Kamadeva lies in an ancient Vedic statement: desire first arose as the 
primal germ of mind. This is not personal desire. It is not the longing of an individual for an  
object. It is the mysterious impulse within the unmanifest to become manifest, the sacred bond 
between what is and what is yet to be. Kamadeva names this first stirring of creative love, where 
desire, compassion, and mind are not yet divided.

At this highest level, love is not merely an emotion. It is a creative force. It is the will-to-manifest, 
the movement by which the One becomes the many. It is also inherently compassionate. The 
teaching presents Kamadeva as the first conscious and all-embracing desire for universal good, 
love, help, kindness, tender compassion, and mercy arising within the creative One Force. In 
this  sense,  love is  not  added to  creation from outside;  love  is  one of  the  deepest  reasons 
manifestation becomes possible at all.

This is why Kamadeva must not be understood only through romance or attraction. Those are 
later and more limited expressions of a much larger principle. True love, in the Theosophical 
sense,  is  universal,  beneficent,  and unifying. It  does not divide life into the loved and the 
unloved, the included and the excluded. It widens the field of relation. It draws beings toward 
each other through responsibility, reverence, and mutual awakening.

Over time, however, this original love becomes obscured. As consciousness descends into more 
material  levels,  desire  becomes  more  personal.  It  narrows  into  preference,  attachment, 
possessiveness,  and  craving.  What  was  once  universal  becomes  selective.  What  was  once 
generous  becomes  demanding.  What  was  once  creative  becomes  self-centered.  This  is  the 
descent from Kamadeva into lower kama.

Understanding this descent is essential. Kama, in its lower sense, is desire that binds. It seeks 
satisfaction  through  objects,  relationships,  and  experiences.  It  often  brings  restlessness, 
dissatisfaction, and confusion. Yet even this lower desire is not entirely separate from its source. 
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It is a shadowed reflection of the original creative love. The task is not to destroy desire, but to  
refine, purify, and redirect it until it becomes capable of expressing love more truthfully.

Kamadeva helps clarify the difference between love that binds and love that liberates. Some forms 
of love narrow the field of consciousness; others widen it. Some become attachment, jealousy,  
or emotional dependence; others become patience, generosity, and service. Some forms of desire 
possess; others bless. The student must learn to distinguish between love that feeds the separate 
self and love that helps the soul grow more transparent to wisdom.

This distinction has immediate psychological relevance. In everyday life, desire often appears 
in subtle forms: the wish to be admired, to be secure, to be preferred, to be needed, or to be right. 
These movements are natural, but when they dominate the mind, they create separation. Love 
then becomes mixed with fear, control, and self-reference. The mind becomes centered on itself 
rather than on truth, relationship, and the welfare of the other. This is the activity of kama-manas, 
the mind influenced by desire.

Kamadeva offers a way to transform this condition. When desire is examined and purified, it can 
be  redirected.  Instead  of  seeking  personal  satisfaction  alone,  it  can  seek  understanding, 
harmony, and the good of others. Instead of grasping, it can give. Instead of narrowing, it can 
widen. Instead of asking only, “What do I want?” it begins to ask, “What does love require?” In 
this way, desire becomes aspiration, and affection becomes a school of the soul.

This transformation is closely linked to Manas and Buddhi.  Manas, the thinking principle, can 
align either with desire or with wisdom. When Manas aligns with kama, it rationalizes personal 
motives and calls them love. When Manas aligns with Buddhi, it becomes clear, compassionate, 
and discriminating. Kamadeva, in its highest sense, helps Manas turn toward Buddhi by restoring 
love to its universal root.

The relationship between  Kamadeva and  Kriyashakti deepens this meaning.  Kriyashakti is the 
occult  power  of  concentrated ideation,  understood by Professor  Iyer  through both cosmic 
creativity and its reflection in human imagination. His highest account joins that power to 
universal compassion. A generous intention therefore requires the discipline that can make it 
useful; the strength of a wish alone does not establish either its wisdom or its result.

This introduces an important ethical dimension. Knowledge and creativity are not neutral. They 
carry  responsibility.  When  used  for  personal  gain,  control,  or  display,  they  contribute  to 
confusion  and  imbalance.  When  guided  by  love  and  used  for  the  benefit  of  others,  they 
contribute to harmony and growth. Kamadeva reminds us that the value of any power depends 
upon the love, or lack of love, behind it.
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The teaching also relates directly to Human Solidarity and Universal Brotherhood. If love in its 
highest form is universal, then it naturally includes all beings. True love cannot be exclusive in  
the sense of denying the larger human family. It must expand to include wider circles of life.  
This  does not  mean the absence of  personal  relationships,  but  it  does mean that  personal  
relationships should become doorways into broader compassion, not barriers against it.

Drawing a Larger Circle of Conception gives affection a practical test. A parent may wish to 
spare a grown child every disappointment and begin making decisions that the child needs to 
learn  to  make.  A  wider  love  considers  the  other  person’s  freedom,  judgment  and  future 
responsibilities. It can offer advice without taking possession of the outcome. The same inquiry 
applies to friendship and service: does my help strengthen this person’s capacity, or chiefly 
reassure me that I am needed? Honest reflection makes tenderness more discerning.

Meditation also plays a role. By quieting the mind, one can begin to sense the deeper current 
beneath personal desire. This deeper current is not restless or demanding. It is steady, inclusive, 
and oriented toward harmony. It is closer to the original meaning of  Kamadeva: love as the 
creative desire for universal good.

The transformation of desire into love is not immediate. It is a gradual process. It requires  
patience, honesty, and consistent effort. Yet even small changes in motive can have significant 
effects. A single act performed with genuine goodwill can alter the quality of consciousness. A 
single moment of non-possessive love can open a larger space in the heart. Over time, these 
small shifts reshape the inner life.

Kamadeva thus serves as both a metaphysical concept and a practical guide. It relates the origin 
of desire to creation and gives the student a way to examine desire within human life. These are 
corresponding levels of the teaching, with different scales and conditions. An act of affection 
does not reproduce cosmic creation, yet it can be understood through the question of what 
intention brings into being.

Ultimately,  Kamadeva represents  the  possibility  of  aligning  personal  love  with  universal 
purpose. He shows that desire need not be a source of bondage. It can become a source of 
connection, creativity, compassion, and service. When desire is purified and guided by wisdom, 
it reflects its original nature as a movement toward universal good.

The teaching invites a simple but profound shift: from wanting to loving, from loving to serving, 
and from serving to conscious participation in the welfare of all.  In that movement, desire  
returns to its source. Kamadeva is then understood not merely as a mythic god of love, but as a 
living principle within consciousness: the sacred power by which love becomes creative, desire 
becomes compassionate, and the heart learns to belong to the whole.
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Glossary

Absolute — The unconditioned Reality, beyond the limitations and distinctions of manifested 
existence.

Agathon — The Good in Greek philosophical usage; the ideal toward which spiritual 
intelligence and action are directed.

Atma-Buddhi — Universal Spirit considered in relation to Buddhi, its spiritual vehicle; 
commonly called the human Monad.

Brahma — The creative deity in Hindu cosmological symbolism; distinguish Brahma from 
Brahman, the universal spiritual Reality.

Buddhi — Spiritual intuition or wisdom; Buddhic means pertaining to this higher 
discernment.

Cosmogony — An account of the origin and unfolding of the cosmos; cosmogonic means 
pertaining to such an account.

Cupid — The familiar later figure of love distinguished from cosmic Eros in the quoted 
comparison.

Drawing a Larger Circle of Conception — Widening understanding to include more 
relationships, consequences and the needs of others.

Emanation — An unfolding or radiation from a source, distinguished in the teaching from 
manufacture by an external maker.

Eros — The Greek figure of love, interpreted cosmologically as a primordial creative power 
and ethically through the education of human affection.

Exoteric — Outward, public or conventional in expression; distinguished from an esoteric 
interpretation.

Human Solidarity — The shared dignity and interdependence of human beings, expressed 
through responsibility for one another’s welfare.

Ideation — The activity or formation of thought; cosmic ideation is considered as a spiritual 
source of manifested order.

Kali Yuga — The dark or difficult age within the Hindu fourfold cycle of yugas.

Kama — Desire; it can designate a cosmic creative impulse or personal craving, according to 
context. Kamic means pertaining to desire.
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Kama-Manas — Mind associated with personal desire; also written kama manas or Kama Manas 
in the sources.

Kamadeva — The divine figure of desire and love; in the Vedic interpretation used here, 
associated with creative compassion and universal good.

Kriyashakti — Creative spiritual power or ideation; its highest account in Professor Iyer’s 
teaching joins concentration with universal compassion.

Logos — The divine Word or formative spiritual principle; Logoi is the plural and Logoic the 
adjective.

Manas — The principle of self-conscious mind and moral choice; Manasic means pertaining to 
it.

Manifestation — The expression of differentiated existence from a subtler or unmanifest 
condition.

Occult — Hidden; in this context, concerning the spiritual philosophy of unseen causes and 
levels of existence.

Pantheon — The divine figures of a particular religious or mythological tradition considered 
together.

Pellucid — Clear and transparent, as a mirror free from obscuring distortion.

Planes — Levels or orders of consciousness and substance within the Theosophical account of 
manifestation.

Pre-cosmic — Prior to the emergence of a manifested cosmos, within the metaphysical 
account.

Primordial — Belonging to an original or pre-differentiated condition.

Puranas — Traditional Hindu texts concerning cosmology, sacred history and divine figures; 
Puranic means pertaining to them.

Relative truth — A truth understood within particular conditions or standpoints, 
distinguished from unconditioned or absolute Truth.

Rig Veda — A foundational collection of Vedic hymns, including hymns to divine powers and 
hymns concerning cosmic origins.

Shakti — Power or energy; a creative potency.

Transcendental — Exceeding the conditions of ordinary sense experience; the particular 
meaning depends on the context.
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Universal Brotherhood — The spiritual kinship of beings, expressed ethically through care 
extending beyond personal or sectarian boundaries.

Vedic — Pertaining to the Vedas, the early sacred texts of Hindu tradition.

Vishnu — The divine preserver in Hindu tradition; Mahavishnu or Maha Vishnu emphasizes 
the cosmic scope of that principle.

Vishnu Purana — A traditional Hindu text concerning Vishnu, cosmology and sacred history.

Visva-deva — A divine being belonging to the collective host of gods; used of Kamadeva in the 
quoted glossary.

Volition — The faculty or act of willing; the passages consider its relation to spiritual freedom.

Yuga — An age or period within a larger cycle of time.

Quotes for Meditation and Self Study

1. R.N. Iyer — “Eros and Kamadeva”, The Gupta Vidya, Vol. I, p. 397.

“No word has perhaps been so much abused in our age as 'love,' thus fulfilling the celebrated 
prophecy about Kali Yuga in the Vishnu Purana. In view of the unfortunate but undeniable fact 
that 'love' is more loosely used today than 'truth', Gandhi preferred to adopt truth rather than 
love as the highest value although he repeatedly stressed that the two are inseparable and 
even identical in the ultimate analysis. Relative truth may masquerade as absolute truth, but 
the mere existence of contrary claims and the continual violence of controversy cast doubt on 
the universal validity of all partisan standpoints.”

Meditation thought: Truthfulness helps distinguish enduring love from the uses to which its 
name is put.

2. R.N. Iyer — “Eros and Kamadeva”, The Gupta Vidya, Vol. I, p. 397.

“On the other hand, when selfish, personal love, often based on passing passion, wears the 
mask of selfless, impersonal, dispassionate and immortal love, it is far more difficult for 
deluded victims to discern the true from the false, the everlasting from the ephemeral. Earthly 
love is indeed an alluring and deceptive shadow, and sometimes a perversion, of ethereal love. 
Just as untruth invariably requires some form of violence for its instrument, so too blind and 
selfish love, which contains the seeds of violence and even hatred, is based upon untruth and 
uses it to further its immediate ends.”

Meditation thought: Love deserves careful examination when it asks another person to serve an 
unacknowledged demand.
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3. R.N. Iyer — “Eros and Kamadeva”, The Gupta Vidya, Vol. I, p. 397.

“The universal aspect of Love was embodied in the Puranic conception of Brahmā's 'Will' or 
desire to create, and it was affirmed in Phoenician cosmogony as the doctrine that desire is the 
principle of creation. In the Rig Veda Kamadeva is the divine personification of that primordial 
feeling which leads and propels to creation. ‘Desire first arose in It, which was the primal germ 
of mind; and which sages, searching with their intellect, have discovered to be the bond which 
connects Entity with Non-Entity.’”

Meditation thought: The primal creative impulse is contemplated before its narrowing into 
personal craving.

4. R.N. Iyer — “Eros and Kamadeva”, The Gupta Vidya, Vol. I, p. 398.

“True love is a creative force that emanates from the One Logos and its expression is under the 
universal law of cosmic and human interdependence. The love of which Christ spoke cannot 
be grasped without reference to the law of love, which is set forth in The Key to Theosophy: ‘As 
mankind is essentially of one and the same essence, and that essence is one – infinite, uncreate 
and eternal, whether we call it God or Nature – nothing, therefore, can affect one nation or one 
man without affecting all other nations and all other men.’”

Meditation thought: An affection can be educated by the spiritual source from which the 
teaching understands it to arise.

5. R.N. Iyer — “Eros and Kamadeva”, The Gupta Vidya, Vol. I, p. 398.

“True love can never be a divisive force but always has a universally beneficent and unifying 
effect. It leads in the end to that love of wisdom, the worship of the Logos, which has been 
extolled by the Platonists and the great mystics of all ages.”

Meditation thought: The direction of love is seen in whether its field of concern becomes more 
inclusive.

6. R.N. Iyer — “Kriyashakti”, The Gupta Vidya, Vol. III, p. 196.

“There is a vital connection between Kriyashakti, the creative potency of self-conscious thought, 
and Kamadeva, the Rig Vedic deity of compassion. At the highest metaphysical level, 
Kriyashakti is equivalent to the most primal currents of cosmic creativity and impulsion. This 
supreme potency of self-conscious thought is capable of bodying forth from the most sublime 
states of transcendental awareness an unbroken stream of emanations that may serve as 
sources of strength for all aspirants on lower planes of consciousness.”

Meditation thought: Creative thought receives its highest purpose through compassion rather 
than personal prominence.
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7. R.N. Iyer — “Kriyashakti”, The Gupta Vidya, Vol. III, p. 196.

“Like all the mighty shakti powers hidden in the human constitution, Kriyashakti can be fully 
aroused and made active only out of the most compassionate and universal motives. The 
divine imagination can be awakened only in the service of universal good. This capacity to 
enact in manifestation an ideal vision of the Agathon is a self-conscious embodiment of the 
creative compassion of the cosmos symbolized in Kamadeva.”

Meditation thought: Universal good offers a demanding measure for the motives behind an 
imaginative undertaking.

8. R.N. Iyer — “Kriyashakti”, The Gupta Vidya, Vol. III, p. 196.

“Ordinarily, the current of kama is a force that makes for human bondage. This impact of kama, 
however, is but a shadowy reflection of the cosmic principle of divine creativity and universal 
compassion.”

Meditation thought: Even a binding desire can be examined in relation to the more universal 
impulse it reflects.

9. R.N. Iyer — “Kriyashakti”, The Gupta Vidya, Vol. III, p. 196.

“The Rig Vedic Hymn to Creation highlights the intimate relationship between pre-cosmic 
desire at the most primordial level and pre-cosmic ideation. Pre-cosmic ideation connotes a 
great deal more than mere passive contemplation of abstract ideas. Indeed, the very concept of 
ideation implies active volition.”

Meditation thought: Ideation includes intention: consider what direction an idea gives to action.

10. R.N. Iyer — “The Fires of Creation”, The Gupta Vidya, Vol. I, p. 149.

“Similarly, Kamadeva is the first conscious and all-embracing desire for universal good, as well 
as the primordial feeling of infinite tender compassion, love and mercy that arose in the 
consciousness of the creative One Force when it came into life and being as a Ray from the 
Absolute. According to the Vedic Sages, it is the sacred bond between entity and non-entity, 
pellucid Manas and pure Atma-Buddhi, before it is transformed into the magnetic attraction 
between forms.”

Meditation thought: The passage locates tenderness and mercy within the first impulse toward 
manifested life.
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11. H.P. Blavatsky — The Secret Doctrine, Vol. II, p. 176.

“For Kama, again, is in the Rig Veda (x. 129) the personification of that feeling which leads and 
propels to creation. He was the first movement that stirred the One, after its manifestation 
from the purely abstract principle, to create, ‘Desire first arose in It, which was the primal 
germ of mind; and which sages, searching with their intellect, have discovered to be the bond 
which connects Entity with Non-Entity.’”

Meditation thought: Read the cosmic language of desire in its own setting before applying it to 
personal emotion.

12. H.P. Blavatsky — The Theosophical Glossary, p. 173, “Kamadeva”.

“Kamadeva (Sk.). In the popular notions the god of love, a Visva-deva, in the Hindu Pantheon. 
As the Eros of Hesiod, degraded into Cupid by exoteric law, and still more degraded by a later 
popular sense attributed to the term, so is Kama a most mysterious and metaphysical subject. 
The earlier Vedic description of Kama alone gives the key-note to what he emblematizes.”

Meditation thought: Distinguish the symbolic meanings of a divine figure from its familiar 
popular representation.
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