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Before thought draws its boundaries, there is the space within which every boundary appears. 
Aditi is a Vedic name through which Theosophical philosophy approaches this mystery of the 
unbounded. She is the Mother of the gods, the shoreless expanse, and the primordial matrix of  
manifestation. These expressions invite a change in the way we understand existence: each 
particular being belongs within a reality that no particular form can enclose. The symbol opens 
the mind toward that encompassing life.

Professor  Iyer  identifies  Aditi with  primordial  Chaos,  Mulaprakriti,  and  pre-cosmic  root 
substance. Chaos here has a meaning quite different from disorder. It signifies the Great Deep 
before the differentiated arrangements of a manifested universe.  Mulaprakriti is  the root of 
nature, the primordial substance through which manifestation becomes possible.  These are 
approaches  to  a  metaphysical  mystery,  rather  than  descriptions  of  a  material  reservoir 
somewhere beyond the stars. Even the word substance must be understood at a level prior to  
familiar physical objects.

The maternal image brings warmth to this difficult abstraction. A womb contains the possibility 
of a life whose distinct form has not yet appeared. Applied cosmically, the image suggests the 
relationship of the many to their undivided ground. Its meaning exceeds physical motherhood 
and the distinction between male and female.  Blavatsky therefore compares  Aditi with the 
Father-Mother  and  with  Sephira in  the  Kabala.  The  symbol  concerns  the  emergence  of 
differentiated powers from a hidden unity.

We should allow such correspondences to illuminate one another without making every name 
interchangeable in every context. Aditi, Akasha, Mulaprakriti, and Vach belong to a closely related 
field,  yet  each  emphasizes  something  particular.  Aditi suggests  boundlessness  and  cosmic 
maternity;  Mulaprakriti,  the  root  of  nature;  Akasha,  the  subtle  spiritual  medium;  Vach,  the 
expressive power of the Word. An exact understanding keeps these different emphases alive 
within their unity. It does not turn a family of symbols into a list of identical objects.

In The Theosophical Glossary, Aditi’s terrestrial symbol is infinite and shoreless space. This image 
can be approached quietly. A familiar object occupies a place, but space is not another object 
competing for a place beside it.  The image loosens the habit of imagining everything as a 
separate possession. It does not resolve the metaphysical mystery by a comparison with physical 
extension. It gives the mind a direction in which to contemplate what cannot be confined within 
the categories of ordinary experience.
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The expression Aditi-Akasha develops this meaning further. In “The Logos and Man,” Professor 
Iyer places spiritual intelligences upon this plane and relates their work to the awakening of 
Buddhi-Manas in humanity. His account locates human development within a larger spiritual 
order. The thinking individual has a history and a possibility beyond the immediate personality. 
The  awakening  of  wisdom is  consequently  inseparable  from reverence  for  the  sources  of  
intelligence and from responsibility for its use.

Aditi’s connection with  Vach gives the image another movement. The unbounded matrix is 
related to divine speech, the Logos, and the manifestation of thought. Blavatsky calls Aditi-Vach 
the  female  Logos and associates  these  feminine  Logoi with  light,  sound,  and ether  in  their 
noumenal aspect. This is a doctrine of creative expression on subtler planes. The reference to 
sound should not be reduced to an audible noise spreading through the atmosphere, nor should 
divine thought be imagined as ordinary conversation enlarged to cosmic dimensions.

The relation of silence and expression offers an inward analogy. Before we answer another 
person, an interval may remain in which several meanings are still  possible.  An impatient 
reaction closes that  interval  quickly.  Thoughtful attention allows a fuller  understanding to 
emerge. This ordinary experience is not Aditi herself, and an inward state should not be mistaken 
for a cosmic principle. Yet the analogy helps us recognize the value of spaciousness before 
expression, of allowing understanding to mature before fixing it in words.

Aditi is also the mother of the  Adityas. The traditional symbolism concerns divine and solar 
powers, rather than a family history of physical beings. Professor Iyer places the Adityas among 
the sacred fires and spiritual progenitors associated with the awakening of humanity. The many 
powers of manifestation arise within an encompassing unity. Their differentiation gives that 
unity  expression without  making them independent  of  it.  The  image of  motherhood thus 
continues into the relationship between the source of life and the intelligences active within its 
unfolding.

The reciprocal relation between Daksha and Aditi is especially suggestive. Blavatsky cites the 
Vedic statement that each springs from the other and reads it in relation to the cyclic rebirth of 
the same divine essence. Ordinary linear thinking expects a single first parent followed by 
separate descendants. The symbol asks us to consider a recurrent relationship between creative 
potency and the field of its manifestation. The doctrine concerns cycles; a personal illustration 
may illuminate it, but cannot take the place of its cosmological meaning.

In study, this encourages a rhythm of returning to the whole. We investigate a distinction,  
examine its implications, and then place it again within the larger teaching. Analysis becomes 
fruitful when it renews synthesis. Professor Iyer’s meditation upon the point and circle gives 
this movement a particularly clear form: the circle expands while the sense of separate identity 
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contracts toward a point. The aim is a deeper orientation of consciousness, rather than ingenuity 
in arranging esoteric diagrams.

Drawing a Larger Circle of Conception can begin in a conversation that has become too narrow. 
Suppose a family disagrees over the care of an elderly relative. Each person may be defending 
a real concern while overlooking the fatigue, resources, or fears of another. Widening the circle 
means making room for those circumstances and for the dignity of the person receiving care. A 
practical decision is still necessary. The wider understanding helps that decision arise from a 
more inclusive attention.

Here the symbol can deepen Human Solidarity.  Differences of capacity,  circumstance,  and 
obligation remain, but they need not become assertions of absolute separateness. The image of 
a common cosmic matrix invites us to regard another being as belonging within the same life.  
This is an ethical interpretation of the doctrine, developed through the Theosophical teaching of 
universal  relationship.  It  becomes  credible  in  the  patience  with  which  we  listen,  the 
responsibilities we share, and the care with which we correct our own assumptions.

Spaciousness also requires discrimination. An indiscriminate welcome to every impulse can 
leave the mind more confused. Aditi does not authorize passivity before deception or harm. A 
wider view may make a necessary refusal more exact and less vindictive. One can oppose an 
action while remembering that the person acting has a deeper possibility. Such a response asks 
more of  us than either unexamined agreement or habitual  rejection.  It  combines room for 
understanding with steadiness in conduct.

In “Primeval Self-Generation: Lakshminarayana,” Professor Iyer invites contemplation of the 
spiritual mystery concealed in a grain of sand or a crystal. The apparently limited form can 
become a doorway into a less limited conception of life. Aditi-Akasha belongs to this reverent 
way of seeing. To hold the symbol thoughtfully is to let the mind regain width, while remaining 
faithful to particular duties. The unbounded is approached through a life that makes more room 
for truth, for other beings, and for the wisdom that patient attention may receive.

Glossary

Aditi — The Vedic Mother of the gods; a symbol of the boundless matrix of manifestation.

Aditi-Akasha — Aditi in relation to the subtle spiritual expanse and the field of higher 
intelligence.

Aditi-Vach — The cosmic Mother considered in relation to divine speech or the feminine 
Logos.

Adityas — Sons of Aditi; divine powers associated with solar and planetary symbolism.
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Agni — The fire principle, interpreted on spiritual, cosmic, and physical levels.

Agni-Rudras — Spiritual fire beings associated with creative and transformative powers.

Aja — Unborn; an epithet of a primordial divine principle.

Akasha — Subtle spiritual substance or expanse; more than physical atmosphere or empty 
space.

Androgyne — A symbol uniting masculine and feminine creative aspects before their 
separation.

Antetype — An earlier type or pattern corresponding to a later representation.

Anthropomorphized — Represented in human form or through human characteristics.

Atma-bhu — Self-existent or self-born; an epithet used in the symbolism of divine origins.

Brahma — The creative deity in Hindu cosmological symbolism, distinguished from the 
Absolute Brahman.

Buddhi — Spiritual soul and intuitive discernment; the vehicle of universal Spirit.

Buddhi-Manas — Higher mind in union with spiritual discernment.

Cosmogenesis — The origin and unfolding of a universe.

Cosmogony — An account of the origin and ordered emergence of a universe.

Daiviprakriti — The Light of the Logos, the divine luminosity active within cosmic 
manifestation.

Daksha — Creative capacity or intelligence, personified in Vedic and Puranic symbolism.

Devaki — The mother of Krishna in Hindu tradition, compared here with Aditi as divine 
Mother.

Deva-matri — Mother of the gods; a title applied to Aditi.

Dhyanis and Chohans — Spiritual intelligences associated with cosmic order and the 
guidance of evolution.

Gandharvas — Celestial beings connected, in the quoted teaching, with sacred fire and sound.

Hierophantic — Pertaining to the interpretation or transmission of sacred mysteries.

Kabala — The Jewish esoteric tradition, invoked here for comparative symbolism.

Kamadeva — In the cited interpretation, primordial desire for universal good and creative 
love.

Kriyasakti or Kriyashakti — The formative power of concentrated imagination and will.
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Kumara-Makaras — A symbolic designation connecting the Kumaras with Makara and 
creative spiritual powers.

Kumaras — Spiritual progenitors associated with the awakening of human self-consciousness.

Kunti — Mother of several Pandava brothers in the Mahabharata.

Logos and Logoi — The divine Word or ordering intelligence; Logoi is the plural.

Mahabharata — The Sanskrit epic containing the story of the Pandavas and the Bhagavad Gita.

Mahamaya — The great power of manifestation and illusion, differentiated through creative 
potencies.

Mahapurusha — The great or supreme Spirit, contemplated in the cosmic matrix.

Mahatma — Great Soul; a designation for a spiritually advanced sage.

Manas — The thinking and self-conscious principle in the human constitution.

Manvantara — A period of manifested activity within a cycle of cosmic life.

Matrix — An originating or encompassing field within which forms develop.

Mercury-Budha-Hermes — A symbolic correspondence linking Mercury, the Sanskrit Budha, 
and Hermes with spiritual intelligence.

Mulaprakriti — Pre-cosmic root substance, the primordial root of nature.

Muni — A sage or contemplative seer.

Narayana — A divine principle associated with the Spirit moving upon the primordial waters.

Nirmanakaya — A spiritual vesture associated with compassionate service; also one who 
serves through it.

Noumenal — Pertaining to an underlying intelligible reality rather than its sensible 
appearance.

Pandavarani — A title of Kunti as the maternal source or matrix of the Pandavas.

Pandavas — The five brothers whose story is central to the Mahabharata.

Parabrahman — The unconditioned Absolute, beyond the attributes of manifested existence.

Phallic — Pertaining to symbolism of the generative organs; the cited passage rejects this as 
the intended cosmic meaning.

Physiologized — Interpreted in terms of bodily processes or functions.

Ratri — Night; in the quoted cosmogony, a symbol of a primordial condition of manifestation.
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Rig-Veda — The Vedic collection of hymns cited for the relation between Aditi and Daksha.

Rishi — A seer or sage associated with spiritual wisdom.

Sephira — A primordial emanation or potency in Kabalistic symbolism.

Shakti — Power or energy; a creative potency.

Sura — A god or divine being in the cited Sanskrit usage.

Surarani — A title of Aditi as the matrix or mother of divine beings.

Uttamapurusha — The highest or supreme Spirit.

Vach — Speech or the divine Word, considered in several levels of manifestation.

Vedantists — Students or exponents of Vedanta, the philosophical teaching associated with the 
Upanishads.

Vedas — Ancient Indian sacred texts associated with spiritual knowledge and revelation.

Verbum — The Latin word for Word, used in the discussion of the Logos.

Quotes for Meditation and Self Study

1. R.N. Iyer — “The Logos and Man”, The Gupta Vidya, Vol. I, p. 60.

“Because Man as the Third Logos reflects in himself all that he sees and finds in his universe, 
the earth, the awakening of the Light of the Logos in Man is a sacred process governed by the 
laws of cosmogenesis. The full awakening of Buddhi Manas is technically impossible without 
coming into conscious relation with the hierarchy of the informing Intelligences connected 
with Mercury-Budha-Hermes. These Rishis, Mahatmas, Dhyanis and Chohans, mirroring the 
Divine Mind on the plane of Aditi-Akasha, fulfil a necessary hierophantic role in relation to 
spiritual humanity.”

Meditation thought: The awakening of higher mind is placed within a larger spiritual order. 
Reverence for that order should deepen the responsibility with which intelligence is used.
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2. R.N. Iyer — “Primeval Self-Generation: Lakshminarayana”, The Gupta Vidya, Vol. I, p. 100.

“At the same time, whilst ceaselessly exploring and endlessly attenuating all conditioned sense 
of self, making a spiritual quest out of the questionings of the heart and of the head, we should 
ever remember the wisdom of the saying that we can best approach the mystery of life 
through the tree of life. In a Blakean sense one should try to see the ocean through a drop, the 
world through a grain of sand, eternity through an illusory moment in the eternal now, and 
heaven in a wild flower.”

Meditation thought: The finite can disclose a relationship with the infinite. Consider whether 
attention to one small living thing can widen the quality of attention itself.

3. R.N. Iyer — “Primeval Self-Generation: Lakshminarayana”, The Gupta Vidya, Vol. I, p. 100.

“To take an exalted example, one may salute the sacred fires within the crystalline globe of 
mystic initiation, rejoicing in the thought, like Mahatma K.H., that in every granitic rock or 
grain of sand there is a magnificent crystallization of the invisible flame of Supreme Spirit. It is 
in the bright crystals, but it is also in what looks like hard rock. Every particle conceals the 
magically perfect insemination by Mahapurusha, the uttamapurusha in the sacred womb of 
Aditi-Akasha.”

Meditation thought: The sacred womb is a cosmological image. Its inward use is to cultivate 
reverence for the hidden life of forms without claiming to possess their mystery.

4. R.N. Iyer — “The Fires of Creation”, The Gupta Vidya, Vol. III, p. 376.

“Gupta Vidya teaches that these Fire-devas, engendered through the body of Ratri or Night, and 
known variously as Agni-Rudras, Kumaras, Gandharvas and Adityas, are at once the entire host 
of perfected Rishis, Munis and Nirmanakayas from previous manvantaras, as well as the 
personified sacred fires of the most occult powers of Nature. They are Agni, the first son of 
Brahmā, his three descendants and their forty-five sons by Aditi-Daksha's daughters, forty-nine 
fires in all.”

Meditation thought: Aditi belongs to a teaching about spiritual ancestry and sacred fire. The 
names describe relationships within a cosmology, rather than a collection of unrelated mythic 
figures.

5. R.N. Iyer — “The Fires of Creation”, The Gupta Vidya, Vol. III, p. 376.

“As the Kumara-Makaras they are linked to Kamadeva, Aja and Atma-bhu, unborn and self-
existent, and one with Agni. As virgin ascetics they direct the six shaktis of Mahamaya, 
synthesized by the seventh, Daiviprakriti, in the work of cyclic evolution, and endow nascent 
humanity with Manas, which is capable of reflecting the forty-nine fires through Kriyashakti.”

Meditation thought: Creative power is linked with the awakening of mind. The ethical question 
is how imagination and will may become useful to a life larger than the personality.
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6. H.P. Blavatsky — The Secret Doctrine, Vol. I, pp. 354–355.

“When Sephira emerges like an active power from within the latent Deity, she is female; when 
she assumes the office of a creator, she becomes a male; hence, she is androgyne. She is the 
‘Father and Mother Aditi,’ of the Hindu Cosmogony and of the Secret Doctrine.”

Meditation thought: The Father-Mother symbol exceeds physical gender. Hold its 
complementary aspects together while considering the emergence of differentiated creative 
activity.

7. H.P. Blavatsky — The Secret Doctrine, Vol. I, p. 431.

“Moreover, there is certainly a cosmic, not a physiological meaning attached to the Indian 
allegory, since Vâch is a permutation of Aditi and Mulaprakriti (Chaos), and Brahmâ a 
permutation of Naràyana, the Spirit of God entering into, and fructifying nature; therefore, 
there is nothing phallic in the conception at all.”

Meditation thought: Blavatsky explicitly distinguishes cosmic symbolism from physiological 
interpretation. This protects the meaning of the Mother from being confined to biological 
imagery.

8. H.P. Blavatsky — The Secret Doctrine, Vol. I, p. 431.

“As already stated, Aditi-Vâch is the female Logos, or the ‘word,’ Verbum; and Sephira in the 
Kabala is the same.”

Meditation thought: Aditi-Vach joins cosmic maternity with the Word. Contemplate the relation 
between the possibility of expression and the intelligence expressed.

9. H.P. Blavatsky — The Secret Doctrine, Vol. II, p. 247.

“And the Rig-Veda says that ‘Daksha sprang from Aditi and Aditi from Daksha,’ a reference to 
the eternal cyclic re-birth of the same divine Essence.”

Meditation thought: The reciprocal birth of Aditi and Daksha directs thought toward cyclic 
relation. It invites a more subtle conception of causation than a single linear sequence.

10. H.P. Blavatsky — The Secret Doctrine, Vol. II, p. 527.

“As Aditi is called Surârani (the matrix or ‘mother’ of the sura gods), so Kunti, the mother of the 
Pandavas, is called in Mahabhârata Pandavârani — which term is already physiologized. But 
Devaki, the antetype of the Roman Catholic Madonna, is a later anthropomorphized form of 
Aditi. The latter is the goddess mother, the ‘Deva-matri’ of Seven Sons.”

Meditation thought: The passage distinguishes spiritual symbolism from later personification. 
Interpret each name at the level on which its author is using it.
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11. H.P. Blavatsky — The Theosophical Glossary, p. 7, “Âditi”.

“Âditi (Sk.). The Vedic name for the Mûlaprakriti of the Vedantists; the abstract aspect of 
Parabrahman, though both unmanifested and unknowable. In the Vedas Âditi is the ‘Mother-
Goddess’, her terrestrial symbol being infinite and shoreless space.”

Meditation thought: Shoreless space gives the mind an image of freedom from enclosure. Allow 
the image to widen understanding without reducing the unmanifest to physical extension.

12. R.N. Iyer — “Spiritual Progenitors”, The Gupta Vidya, Vol. I, p. 298.

“In meditation one may expand the circle, while reducing one's sense of identity to a point. 
Thus one may begin to meditate truly upon the point in the circle. Once established in this 
discipline, one may proceed deeper and deeper, always moving towards the ideal of the circle 
with centre everywhere and circumference nowhere. As one does this, the depths of one's 
consciousness will increase, giving a detachment from the detailed events of time and allowing 
a growing insight into the archetypal forms that are eternally inscribed upon every cycle.”

Meditation thought: The widening circle and the diminishing claim of separate identity belong 
together. A practical beginning is to include another person’s needs within a decision 
previously centered on oneself.
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