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Akasa, also written Akasha, is spiritual substance in the Theosophical account of Nature. The
glossary to The Gupta Vidya defines it as Space, universal solvent, spiritual substance and the
upadhi of Divine Thought. Upadhi means a vehicle or basis through which a principle finds
expression. The definition therefore joins substance with intelligence: Akasa is approached as a
spiritual ground of cosmic ideation, sacred speech and manifestation. It invites a view of Nature

in which visible forms participate in a depth of life that the senses alone cannot disclose.

Helena Petrovna Blavatsky carefully distinguishes Akasa from physical ether and the Astral
Light. In The Theosophical Glossary, she calls it a distinctly spiritual agent, while placing the Astral
Light within the terrestrial atmosphere on another plane. These terms belong to her
metaphysical vocabulary; the ether discussed in nineteenth-century science should not be
substituted for Akasa. Nor does a familiar image of the sky supply its full meaning. Such
distinctions help the student approach spiritual substance without turning it into an invisible

material object situated somewhere in ordinary space.

Its relation to Mulaprakriti continues the inquiry into the root of Nature. The Secret Doctrine
describes Mulaprakriti as the primordial substance from which Akasa radiates. Elsewhere,
Blavatsky identifies Akasa with Pradhana in another form, the noumenon of differentiated
Prakriti. These formulations emphasize different aspects of the same metaphysical field.
Radiation stresses emergence from a root; the language of Pradhana stresses primordial
substance. Reading them together requires attention to the level intended, allowing kinship
without making every term interchangeable or imagining a physical substance changing its

location.

The relation to sound is equally subtle. In Blavatsky’s explanation, the sound associated with
Akasa signifies the Verbum, the Word or Logos. Its meaning reaches beyond audible vibration to
divine ideation becoming formative. A spoken word provides an accessible analogy: thought
becomes communicable through an expression, while its meaning exceeds the air movements
that carry the voice. The cosmic teaching operates at a different order of being. The analogy can
awaken inquiry into the relation of intelligence and expression, provided its human scale is

remembered.

Professor Raghavan Iyer develops this relationship in “Cognition, Breath and Speech.” Within
the mystical Sea of Fire, fiery substance is affected by fiery ideation. Akashic noumenal light

forms the basis of what he calls the library of Akasha, containing the great spiritual utterances of
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humanity. His image joins memory with wisdom-consciousness. Sacred speech has roots deeper
than its temporary appearance in a particular language or historical setting. Its reverberations
persist through human evolution, serving the intelligent order of Nature that springs from

divine ideation.

This gives study an inward purpose. A sentence preserved in a book may be read quickly,
repeated mechanically, or received with enough attention to alter understanding. The teaching
invites the third possibility. We return to a passage, test our interpretation, and ask what it
requires of conduct. The image of an Akashic library encourages respect for the living
significance of wisdom. It offers no warrant for treating an impression, an unusual dream or a
confident intuition as verified access to hidden records. Receptivity grows through discernment

and a willingness to be corrected.

In “Aquarian Harmony,” Professor Iyer describes Akasha as holding together the continuity
between Para Vach and Vaikhari Vach, the most transcendent and the most differentiated poles of
expression. He calls it a supersensuous, fiery, fluidic ether, surrounding the earth and solar
system while pervading the human form. Here “ether” carries an occult meaning, consistent
with his spiritual account of Nature. The description brings the cosmic teaching close to
embodied life: the brain and heart belong within the same living continuity that contemplation

seeks to understand.

The name Akasha-Vach gathers this teaching into a maternal image. Professor Iyer presents it as
mystic Nature, the mother of love, mercy and charity, whose waters of grace are approached
through meditation, benevolence and selflessness. The image conveys sustaining presence
without requiring a humanlike deity. It also places an ethical condition at the centre of self-
knowledge. Understanding deepens as the wish to help becomes less entangled with the wish
to be admired. Love becomes a way of attending to another being with fewer demands upon

what must be returned.

His practical examples are wonderfully ordinary. He speaks of washing dishes, walking, putting
on clothes and touching objects gently. Such actions train a quality of presence that can
otherwise remain absent from elevated conversation. We can set down a cup without haste,
attend to the task before us, or handle something entrusted to our care without irritation. None
of these gestures proves a direct perception of Akasa. They cultivate the harmony and
attentiveness that Professor Iyer presents as elementary preparation for a deeper understanding

of the Mysteries.

Speech offers a particularly exacting practice. A reply can carry impatience even when its words
are formally courteous. We may notice the pressure to interrupt, the pleasure of a sharp answer,

or the desire to secure the last word. A brief pause makes another response possible. We can ask
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what needs to be understood, then speak with firmness where firmness helps and gentleness
where gentleness opens a door. Harmony allows truth to be communicated with less

unnecessary injury. It asks for responsibility towards the person receiving our words.

Professor Iyer writes that, in seeking to understand Akasha, “it is best not to speak.” The
surrounding examples turn attention towards living and learning from simple acts. Silence here
gives attention room to become receptive. After a difficult exchange, we might set aside the
impulse to explain ourselves once more and listen to what has not yet been heard. Study retains
its place; its insights can ripen in the pause between understanding a principle and trying to

demonstrate how much we know.

Akasa also bears upon the creative powers of mind. In “Transcendence and Transformation,”
Professor lyer relates visualization to the infinite resources of universal ideation, of which
mathematical mind-space is one aspect. The familiar limits of thought need not be its final limits.
Yet this possibility calls for disciplined imagination, capable of examining its assumptions and
maintaining clarity. A new perspective becomes useful when it helps us understand a relation
more truly. We may discover that a difficulty which seemed closed contains an unconsidered

possibility of cooperation or repair.

“The Fire of Purgation” provides a further human connection. Professor Iyer describes Aether-
Akasha as consubstantial with the plane of substance constituting Buddhi-Manas, the jewel in
every heart and the diamond light in every soul. The conjunction of spiritual discernment and
mind points towards intelligence illumined by a universal concern. It encourages a movement
beyond the enclosure of personal opinions. In daily life, that movement may begin when we
examine a cherished judgment honestly and allow another person’s welfare to matter as much

as our own need to be right.

The contemplative image that remains is a luminous ocean of spiritual space, intimate with
Nature and the roots of speech. It can widen our sense of belonging while leaving each particular
responsibility clear. Professor Iyer invites the ordinary student to appreciate dawn, sit quietly at
twilight, and sense the harmony of Nature as day recedes into night. We can receive that
invitation without claiming an attainment. A little less hurry, a more careful word, a task
completed with kindness: through such beginnings, the study of Akasa can make our

participation in shared life more thoughtful and more generous.

Glossary

Aether-Akasha — A compound used by Professor Iyer for spiritual substance in its relation to
Spirit-Matter and the plane of Buddhi-Manas.
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Akasa; Akasha; Akasa — Spellings used in the sources for supersensuous spiritual substance

or space, the vehicle of Divine Thought.

Akasha-Vach — Akasa considered together with divine speech, as mystic Nature sustaining

the continuity of manifestation.

Akashic — Relating to Akasa, especially its spiritual substance, ideation and relation to

wisdom-consciousness.

Alkahest — The universal solvent of alchemical tradition; a symbolic designation applied to

Akasha-Vach in the cited passage.

Anima Mundi — World-Soul; a Latin expression associated with Akasa as a spiritual agent in

one sense of the teaching.

Astral Light — The terrestrial psychic medium or atmosphere distinguished from Akasa; its

position is relative to the plane being described.
Atma — The universal spiritual principle; the spelling Atmad is retained in the quoted source.

Brahma Vach — Divine speech; used by Professor Iyer in connection with harmony and

reverence in daily action.

Buddhi — Spiritual discernment or intuition, through which mind may become responsive to

a wider unity.

Buddhi-Manas — The conjunction of spiritual discernment and mind; the spiritual

intelligence described as a jewel in every heart.

Divine Thought — Universal ideation, considered as the intelligent ground of cosmic

expression.

Ether — A term with differing scientific and occult uses; the physical ether distinguished by

Blavatsky must not be confused with Akasa.

Kama-rupa — The form or vehicle of desire, used in Blavatsky’s analogy distinguishing

spiritual essence from its lower vehicle.

Library of Akasha — Professor Iyer’s image of the spiritual ground of the great utterances of

humanity and their persisting wisdom-consciousness.

Logos — The Word or principle of divine ideation and formative intelligence; its precise level

depends upon context.

Manas — Mind or the thinking principle, capable of personal attachment and of illumination

by spiritual discernment.
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Meta-psychology — Inquiry into the deeper principles and possibilities of consciousness

beyond its familiar personal operations.

Mind-space — The inward field in which abstract relations can be conceived and explored;

described as one aspect of Akasa.

Mulaprakriti — The root of Nature; primordial, undifferentiated substance, described as the

source from which Akasa radiates.

Mysteries — The deeper spiritual knowledge and disciplines for which ethical preparation

and self-transformation are required.

Noumenon; noumenal — An underlying reality or principle behind phenomena; pertaining to

that underlying order.

Para Vach — Divine speech in its transcendent, unmanifest aspect, prior to differentiated

expression.

Pradhana — Primordial substance, identified by Blavatsky with Mulaprakriti and with Akasa in
the setting of the cited passage.

Prakriti — Nature or the material principle; in this discussion, the differentiated manifestation

whose noumenal ground is considered.

Sea of Fire — The symbolic ocean of primordial noumenal light in which fiery ideation and

spiritual substance are considered together.

Theosophia — Divine wisdom; the Greek form used in Professor Iyer’s discussion of the

elementary disciplines of Theosophy.

Universal Ideation — The cosmic field or principle of intelligence, distinguished from the

thoughts of an isolated personal thinker.
Upadhi — A vehicle, basis or support through which a principle finds expression.

Vach — Divine speech or the sacred Word, extending from its unmanifest ground to

differentiated expression.

Vaikhari Vach — Speech or expression at its most outward and differentiated level; associated

in the cited essay with manifested Nature.

Verbum — The Latin word for Word, used for the Logos or divine expression.
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Quotes for Meditation and Self Study

1. H.P. Blavatsky — The Theosophical Glossary, “Akasa”, p. 13.

“The subtle, supersensuous spiritual essence which pervades all space; the primordial
substance erroneously identified with Ether. But it is to Ether what Spirit is to Matter, or Atma
to Kama-riipa.”

Meditation thought: Let the distinction between spiritual essence and material image guide
contemplation. What changes when the word space invites attention to a sustaining presence
rather than an empty interval?

2. H.P. Blavatsky — The Secret Doctrine, Vol. I, p. 35.

“The Hindus call it Mulaprakriti, and say that it is the primordial substance, which is the basis
of the Upadhi or vehicle of every phenomenon, whether physical, mental or psychic. It is the
source from which Akdsa radiates.”

Meditation thought: Hold root and radiation together without collapsing their distinction. A
visible form can invite reverence towards the depth from which the teaching says it arises.

3. H.P. Blavatsky — The Secret Doctrine, Vol. L, p. 256.

“Akdsa, then, is Pradhdna in another form, and as such cannot be Ether, the ever-invisible agent,
courted even by physical Science. Nor is it Astral Light. It is, as said, the noumenon of the
seven-fold differentiated Prakriti—the ever immaculate “Mother’” of the fatherless Son, who
becomes ‘Father” on the lower manifested plane.”

Meditation thought: Read the maternal image at the level of cosmic principles. Allow it to
suggest a sustaining ground whose meaning exceeds the familiar picture that first comes to
mind.

4. H.P. Blavatsky — The Theosophical Glossary, “Ether”, p. 119.

“Ether is a material agent, though hitherto undetected by any physical apparatus; whereas
Akdsa is a distinctly spiritual agent, identical, in one sense, with the Anima Mundi, while the
Astral Light is only the seventh and highest principle of the terrestrial atmosphere, as
undetectable as Akdsa and real Ether, because it is something quite on another plane.”

Meditation thought: Attend to the differing levels named in this historical vocabulary. Careful
distinctions can deepen contemplation, helping the mind resist the ease of treating related
terms as identical.
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5. R.N. Iyer — “Cognition, Breath and Speech”, The Gupta Vidya, Vol. 1, p. 76.

“Within the mystical Sea of Fire there is fiery substance affected by fiery ideation. The fiery
cognition that is inseparable from fiery substance on the plane of the super-astral Akashic or
noumenal light is the ultimate basis of the records in the library of Akasha that constitute the
great spiritual utterances of humanity.”

Meditation thought: Consider the relation between a spiritual utterance and the wisdom it
expresses. Return to a familiar sentence slowly enough to hear a meaning that habitual
repetition may have covered.

6. RN. Iyer — “Cognition, Breath and Speech”, The Gupta Vidya, Vol. 1, p. 77.

“All these manifestations of sacred speech have their roots in Akasha. Whether they are known
or not in external form to particular human beings in any given period of history, they have
their persisting reverberations. They endlessly reproduce themselves in multitudinous ways,
permeating the processes of human evolution throughout manifestation, serving as the
intelligent order of Nature sprung from divine ideation.”

Meditation thought: A teaching becomes fruitful when its meaning finds expression in life. What
small change in conduct would allow a passage you value to be heard through your actions?

7.R.\N. Iyer — “Aquarian Harmony”, The Gupta Vidya, Vol. 111, p. 47.

“The conception of Vach as mystic Nature points to the continuity of the entire field linking
Para to Vaikhari Vach. The two opposite poles, the one beyond all manifestation and the other
representing the maximum degree of differentiation, the most transcendental and the most
immanent, are held together by Akasha. It is a supersensuous, fiery, fluidic ether surrounding
the earth and the solar system, but also pervading the brain, the heart and the entire human
body, which is largely composed of water and empty space.”

Meditation thought: Let the thought of continuity bring the cosmic teaching close to daily life.
Care for the body as an instrument of understanding and service, with patience towards its
needs and limits.

8. R.N. Iyer — “Aquarian Harmony”, The Gupta Vidya, Vol. 111, p. 47.

“Akasha-Vach is mystic Nature pervading the entire cosmos. It is the celestial virgin and
Alkahest of the alchemists, the ‘Virgin Mother” of the magician. It is the mother of love, mercy
and charity, as well as the waters of grace which can only be tapped by true meditation, total
benevolence and selflessness. That is why it is only possible to gain self-knowledge through
selfless love.”

Meditation thought: Consider love that seeks another being’s good without asking to be
admired. Where might one quiet act of benevolence make the teaching more real today?
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9. R.N. Iyer — “Aquarian Harmony”, The Gupta Vidya, Vol. 111, p. 47.

“The same lesson may be learnt by treating objects gently, using Brahma Vach in daily life when
washing dishes or walking, when putting on clothes, or touching any object. If one does not
learn harmonious and gentle action in the sphere of daily duties, which are the ABCs of
Theosophia, one will never become even remotely able to understand the Mysteries. Above all,
one must learn harmony in speech, for sound is the leading attribute of Akasha-Vach.”

Meditation thought: Choose one ordinary task and give it unhurried attention. Notice whether
gentleness in the hands is accompanied by a little more spaciousness in thought and speech.

10. R.N. Iyer — “Transcendence and Transformation”, The Gupta Vidya, Vol. I1I, p. 351.

“From the standpoint of meta-psychology, every human being as a subject is capable of
drawing from the infinite resources of universal ideation, Akasha. What some mathematicians
refer to as mind-space is itself only one aspect of the infinite Akasha. The capacity of the human
being to extend the range of possible thoughts in all sorts of ways not previously imagined is
essentially an application of the power of visualization in this mind-space.”

Meditation thought: Allow imagination to question a settled assumption without abandoning
clarity. A difficulty may contain a possibility that becomes visible only when the first
interpretation is loosened.

11. R.N. Iyer — “The Fire of Purgation”, The Gupta Vidya, Vol. I, p. 355.

“ Aether-Akasha is consubstantial with the plane of substance constituting Buddhi-Manas, the
jewel in every heart and the diamond light in every soul. That light is one with the fiery
ground of the entire cosmos.”

Meditation thought: Approach the image of the jewel with humility. Let concern for a wider
good illumine one decision in which the personal mind has been eager to defend its own
position.

12. R.N. Iyer — “Aquarian Harmony”, The Gupta Vidya, Vol. 111, p. 48.

“They can still appreciate the light of the dawn and have their hearts renewed by it. They can
still sit quietly in the twilight and sense in the sounds of Nature its uninterrupted harmony as
day recedes into night. They can behold the midnight sky, thrilling to the sight of stars more

numberless than human beings, and gain an inward sense of the spaciousness of the cosmos.”

Meditation thought: Spend a quiet moment with the changing light of morning or evening. Let
attention widen, then carry something of that spaciousness into the next human encounter.
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